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This marble votive relief (photo 1) was discovered in 1957 and comes from 
the villages Skopos and Achlada of Fiorina Prefecture in Greece, very close to the 
borders between Greece and FYROM. A few kilometers from the finding position, at 
the side of FYROM, is the archaeological area of Greek ancient city “Heraclea 
Lygistis”. It was the most important city of Lygistis region of ancient Macedonia. It is 


important to mention that the city was first associated with the Greek King of 
Macedonia Amyntas and then by his son Philip II (359-336 B.C.), father of Alexander 
(III) the Great (336-323 B.C.) 1 2 3 . A common feature of both, was that they have 
honored with a divine cult. 

The study of the relief was published in 1985 . Dates to the 3rd century AD 
and it’s a part of the permanent collection of the Archaeological Museum of Fiorina 
(no. 11). The central theme is the divine cult of the legendary Macedonian royal 
family. We know the divine cult (in gr: “apotheosis” / in lat. “consecratio”) of 
Amyntas in a temple dedicated to him (maybe a temple - tomb ?) in ancient city of 
Pydna, but also the worship to Philip II in several cities of Greece, while he was still 
alive, not later than 343 BC’. 

Probably this royal cult began, and it had centered Amphipolis. We also 
know that Alexander asked worship for himself / to enjoy divine honors when he was 
in Asia in 327 BC and later this cult was accepted by the Greek cities, after the 
Congress of Corinth in 324 BC, the year in which Hephaestion was allowed to 
become deified, literally on the funeral fire, though he was not a king 4 . 

This votive relief is divided into three sections. In the upper part, which 
represents a vaulted building, the artist created two snakes - dragons which are faced 


1 «'H(jdKA£ia: Apuvxou tou cDiAlttttou Kxiapa» (“Heraclea built by King Amyntas”), A. Westermann 
(Gr. Edidit), Stephani Byzantii EOvikcov quce supersunt (Lipsiae, 1839), 134. 

2 0. PiCdicr^ & r. ToupaxcroyAou, Emypcape e Avco Maxeboviag, TAEL 1985), 137-138, no. 148, 
and in http : //helios-eie. ekt . gr/EIE/handle/1 0442/1 48 (Date of recovery: 10-11-2016) 

3 «ou0' rm£Q(3dAAoLCT0' av ApcjunoAtTac; Kai llubvaiouq, cuv ol pev £0uov c be, 0ecu, ol be tou 
naTQoc, auxou vecuv elxov baicvuvaL oute yap xfjcg aEiac; xrjq upEXEpaq xouc; eE,co 
0aupaC£tv», Aelios Aristides, «Euppaxuc6i; A'», in Aristides, ex recensione Guilielmi Dindorfii, Vol 
I, 38 (Leipzig: Weidmann, 1829), 715. See also «Nuv pev xov MaKEbova xov ek nsAArp xov 
Apuvxou ®iAl7T7xov ev KuvocrapyEi vopoOExouvxEg TipoaKuvEiv, xov "xqv kAelv Kaxsayoxa icai to 
okeAoi; 7T£Tn]p«p£vov", 6 c , e^ekotix] xov ocf>0«Ap6v» (“There is the case of the Macedonian Philip of 
Pella, the son of Amyntor, to whom they decreed divine worship in Cynosargus, although his collar- 
bone was broken, and he had a lame leg, and had one of his eyes knocked out”), Clement of 
Alexandria, npoTpenTixdc, npoc, "EAAip’ac;, PG 08, 149B. 

4 «Although Curtius presents at least some of the leading Macedonians, such as Philotas and his father, 
as being unhappy with Alexander's proclamation of his divine sonship after Siwah, major confrontation 
arose when he tried to introduce the Persian ceremony early in 327. According to two of our sources, 
Arrian and Curtius, Alexander's attempt is given in the context of being offered divine honours. In both 
accounts, the setting is a banquet followed by a debate, with Cleon (in Curtius' account; Anaxarchus in 
Arrian) speaking in favour of divine honours and Callisthenes as the voice of opposition in both», E. 
Baynham, «The question of macedonian divine honours for Philip II», Mediterranean Archaeology 7 
(1994), 40. See also «£TX£i Kai TxpooKuvElaOaL £0 eAeiv AAe^avbpov Aoyoc KaxEyEi, uttouot]<; pev 
auxep Kai xrjg apcf>i tou Appwvoc 7Taxp6c paAAov xi fj <t>iAi7T7Tou boLqp) (“Fore the tale goes that 
Alexander even desired people to bow to the earth before him, from the idea that Ammon was his 
father rather than Philip”), Arrianos, Avdpaatc; AAe^avbpov, IV, 9, 9. 


and intersect to an egg. I believe that this is the Orphic Egg of Creation 5 , which may 
placed, instead of the caduceus, which Hermes separated two snakes fighting, 
emphasizing a unifying character 6 . I may suggest the presence of Kaveiroi or Demeter 
and Persephone’s temple in the area 7 8 . A cult which was supported by the Temenids 
royal dynasty and undoubtedly promoted to the also received divine honor Olympias, 
Queen of Macedonia, wife of Philip II and mother of Alexander the Great. 

In the central point, from left to right, the sculptor gave the Alexander’s 
portrait, in a form without long hair (photo 2), as typically the ancient Greek art 
usually modeled the legendary king. He holds a “parazonium” sword in a manner that 

o 

usually depicted the Roman emperors (photo 3) . It has been suggested that the sword 


5 « T Hv y ap ubcup dpxn k ax' araov toIc oAou;, and be tou ubarac iA ug K«T£crrr), etc be eKaTepcuv 
eyevvf)0r] Cfrov bpaKcuv 7TpooTT£c])UKuiav excuv Kecf>aAf]v Aeovrag, bia peoDU be auTcuv 0eou 
nQooamov, ovopa HpaKAf|g Kai Xpovog. Otkog 6 'HpaKArjg eyevvpaev uneppeyedeg frov, 6 
oDpTrAppoupevov imo |3l ag tou yeyewrjKOTog £K 7rapaTpLpf|g eig buo eppayr). to (rev ouv Kara 
Kopucfnjv auTou Oupavog elvaL eTeAeoBrj, to be kAtcu evex0ev rf|» (“For, according to him, water 
was the beginning of all things, and from water mud was formed, and from both was produced an 
animal, a dragon with the head of a lion growing to it, and between the two heads there was the face of 
a god, named Heracles and Chronos. This Heracles generated an egg of enormous size, which, on 
becoming full, was, by the powerful friction of its generator, burst into two, the part at the top receiving 
the form of heaven , and the lower part that of earth”), Athenagoras Athenian, Flpeopela nepi 
Xpioziavarv, PG 6, 927 A-B. 

6 «...tov pev yap i^uxonopnov 'Eppfjv... exe be pd|3bov pera X£Qorv» ("Hermes, for instance, the 
Conductor of Souls... he has got a rod (Cadeceus) in his hands”), Diodorus Siculus, 'Iozopua ) 
Bifi\ioQr]Kr\, I, 96. See also Homerus, Odessee, Q\ 1-10. See also «oup|3oAov be r)v to pev op0ov 
£uAov tou op0ou Aoyou, to be nap’ eKarepa elbog tcov ocjjecov, ra avTiracraopeva orpaToneba ■ 6 yap 
op0og Aoyog bi 1 dpcjxnepcuv xcupei», Bekker (ed.), Thukydidis Libri 1 et II ex recensione Bekkeri in 
usum scholarum (Berlin: A. Schone, 1874), Scholia in Liber I, 53. 

7 «Nuolov dp Tiebiov tt) opouoev aval, noAubeypcuv. innoic, a0avdTOLOT Kpovou TCoAudrvupog uiog. 
aqnaEac, b' deKouaav eni XQ ,U0 ’£° l -0' | - v oxoiarv. rjy’ oAocJjupopevriv iaxpcre b’ dp’ op0ia cjxuvrp 
(“. . .but the wide-pathed earth yawned there in the plain of Nysa, and the lord. Host of Many, with his 
immortal horses sprang out upon her — the Son of Cronos, He who has many names. He caught her up 
reluctant on his golden car and bare her away lamenting. Then she cried out shrilly with her voice, 
calling...”), Homeric Hymns , To Demeter , 18-21. See also «Kal KuxpEibrjg ocfng, ov (jyrjaiv Haiobog 
Tpacf>evra utto Kuxpcwg ecjeAadfjvaL utto EupuAoxou Auparvopevov tt|v vfjoov, unobecjaaOaL be 
auTov tt]v Apprppa eig EAeuaiva icai yeveoBai rauTrjg dpcj)L7ToAov» (“From Cychreia the serpent 
Cychrides had its name, which Hesiod says Cychreus bred, and Eurylochus ejected, because it infested 
the island, but that Ceres admitted it into Eleusis, and it became her attendant”), Strabon, reurypacpLKd, 
IX, 1, 9. See also «f] b' ’OAupmag pdAAov erepaw CrjAcuoaoa rag Karaxag, Kai raug evdouaraopoug 
e^dyouaa |3ap|3apncfr)T£pov, ocf>£ig peyaAoug x£>-(?of)0£ig ecpeiAKero tolc 0iacroig» (“Olympias, who 
affected these divine possessions more zealously than other women, and carried out these divine 
inspirations in wilder fashion, used to provide the revelling companies with great tame serpents, which 
would often lift their heads from out the ivy and the mystic winnowing-baskets”), Plutarch, Biol 
napdAArjAoi - AAeEavbpoc;, 2.7 . 

8 «b' 6 and Tpc oraag cfnA6aoc|)og ev tt) Tpirr] tcov iorapicov birjyoupevog nepi tou Anapecuv npoc 
Aapicraioug noAepou ypacf>ei rabe- "napaCambLa Kai Aoyxapf dveiArjcjxrreg ip) Kai pump 
KeKpuppeva, TreTaaia b' £TUTe0eipevoi Kai npoaKOTua aiaav pev 7roinuvra"», Adfjvaiog, 

AeinvoaocptoTEc;, IV, 176b., 


at this position symbolizes an accomplished goal, such as the end of a battle or a 
campaign. 

The second and main human form, has a beard and reasonably attributed to 
Philip II. The third portrait (to the right), depicted a female figure that holds a scepter 
and reminds Persephone as queen and priestess of mysteries (Photo 4). Queen 
Olympias in monetary, often performed as Persephone, apparently as a mother of 
Alexander who has been honored as god Dionysus. In Orphic mythology, Persephone 
was a wife of Zeus / Jupiter. Zeus who managed to enter the cave where dragons 
guarding her, transformed in a snake 9 . So according to this mythological variant, 
Dionysus Zagreus was born . Dionysus according to another myth is the one who 
restores his mother from Hades, paralleled with Hades or better, honored as 
equivalent to him. 

At the last period of the Roman emperors Marcus Aurelius (161-180 AD) 
and Commodus (177-192 AD), there was a revival of the Alexander’s cult. This 
revival’s culmination reaches till the time of Caracalla. The latter on the one 
plundered Alexandria in 215 AD, but on the other, led the Roman divine honors of 
Alexander to maximum expanse. We must not forget that the projection of the 
“apotheosis” of Philip and Alexander's family, fits perfectly into the Roman imperial 
“consecratio”, whereby stressing the unity of the Romans in the person of the 
Caesar 10 . 


9 «naQ>0£V£ ncpoEcfiovEia, cru 5’ ou yapov eUq et; aAu£,ai, aAAd bpaicovrELOLOiv £vupcf>£u0r|i; 
UpEVCUOLt;, Z£U<; OTE TTOuAueAlKTOC dp£L|3op£VOLO TTQOaCVTZOV vupcfuoi; ipEQIOEVTl bqaKCOV 
kukAouuevoc oAkc() eLc; puxov oQcJrvaioio 6iicmx£ nagdevecovoc,, crewov bauAa yEVEia- 7TaqL0Tap.£vaiv 
be ©uqetqicij euvcktev kroTUTTorv 7T£cf>o(3r||a£vo<; oppa bpaKovTcnv... Km yapimg y£vu£00L bspac 
AixpdCETO Kouqiy; pEiAixcx;. aipEpiarv be bqaKovTEicov upEvaiaiv n£Q0£cj)6vr)i; yovoEVTi tokcij 
K upmvETO ya 0 Tf)Q Zaypsa y£iva)j.£vr|, keqioev pQEt^og, og Aiog Eb()r]c» (“Ah, maiden Persephoneia! 
You could not find how to escape your mating! No, a dragon was your mate, when Zeus changed his 
face and came, rolling in many a loving coil through the dark to the corner of the maiden’s chamber, 
and shaking his hairy chaps: he lulled to sleep as he crept the eyes of those creatures of his own shape 
who guarded the door. He licked the girl’s form gently with wooing lips. By this marriage with the 
heavenly dragon, the womb of Persephone swelled with living fruit, and she bore Zagreus the horned 
baby”), Nonnos, AiovvouxKa, VI, 155-165. 

10 «Periit sexto et quinquagensimo aetatis anno atque in deorum numerum relatus est, non ore modo 
decernentium sed et persuasione volgi. Siquidem ludis, quos primos consecrato ei heres Augustus 
edebat, Stella crinita per septem continuos dies fulsit exoriens circa undecimam horam, creditumque est 
animam esse Caesaris in caelum recepti; et hac de causa simulacra eius in vertice additur stella», 
Suetonius Gaius Tranquillus, De vita Caesarum - Julius Caesar, LXXXVIII. 


In the lower part of votive relief, there is an ancient Greek inscription, which 
confirms the matter as concerning the consecratio of the macedonian royal dynasty. It 
says : 


AYPHAIOZ IOYAIANOZ TON YION/ AYZIMAXOZ 
ANEOHKEN/ (E)IZ OEON AAEEANAPON 
(Aurelius Julianus instructed his son Lysimachus 

to God Alexander) 



Photo 2. Alexander the Great and Philip II 






Photo 3. "Parazonium sword in a roman era coin" 



Photo 4. Olympias and propably a priestess 


